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felt of explaining them. The concept of mana is applied onl
to those that are important enough to cause reflection, andd
awaken a minimum of interest and curiosity; but they af
not marvellous for all that. And what is true of the mana §
well as the orenda and wakan, may be said equally well §
the totemic principle. It is through this that the life of th
men of the clan and the animals or plants of the totem
species, as well as all the things which are classified under th
totem and partake of its nature, is manifested,

.SG the idea of force is of religious origin. It is from rel
gion that it has been borrowed, first by philosophy, then b
the sciences. This has already been foreseen by Comte an
this is why he made metaphysics the heir of “theology.” B
he concluded from this that the idea of force is destined
disappear from science; for, owing to its mystic origins, h
refused it all objective value, But we are going to show that
on the contrary, religious forces are real, howsoever imperfeg
the symbols may be, by the aid of which they are though
of. From this it will follow that the same is true of the con
cept of force in general, i

| apter 7
Origins of These Beliefs—end

Urigin of the Idea of the Totemic Principle or Mana

E PROPOSITION ESTABLISHED in the preceding chapter deter-

ffines the terms in which the problem of the origins of to-

pmism should be posed. Since totemism is everywhere domi-
ated by the idea of a quasi-divine principle, imminent in

tertain categories of men and things and thought of under
the form of an animal or vegetable, the explanation of this

ligion is essentially the explanation of this belief; to arrive
it this, we must seek to learn how men have been led to con-

firuct this idea and out of what materials they have con-

gtructed it.

1

It is obviously not out of the sensations which the things

erving as totems are able to arouse in the mind; we have
shown that these things are frequently insignificant. The lizard,
ihe caterpillar, the rat, the ant, the frog, the turkey, the

ream-fish, the plum-tree, the cockatoo, ete., to cite only those

mames which appear frequently in the lists of Australian to-
l:ms, are not of a nature to produce upon men these great

and strong impressions which in a way resemble religious
emotions and which impress a sacred character upon the ob-
wcis they create. It is true that this is not the case with the
fars and the great atmospheric phenomena, which have, on
the contrary, all that is necessary to strike the imagination
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forcibly; but as a matter of fact, these serve only very 1

ceptionally as totems. It is even probable that they wer
very slow in taking this office.! So it is not the intrinsic natur
of the thing whose name the clan bears that marked it o I

to become the object of a cult. Also, if the sentiments whil

it inspired were really the determining cause of the totemig
rites and beliefs, it would be the pre-eminently sacred thing
the animals or plants employed as totems would play an emi
nent part in the religious life. But we know that the cenirs

of the cult is actually elsewhere. It is the figurative representa

tions of this plant or animal and the totemic emblems and
symbols of every sort, which have the greatest sanctity; so it i
in them that is found the source of that religious nature, of
which the real objects represented by these emblems receiva

only a reflection.

Thus the totem is before all a symbol, a material expression

of something else.? But of what?
From the analysis to which we have been giving our 1

tention, it is evident that it expresses and symbolizes two

different sorts of things. In the first place, it is the outward

and visible form of what we have called the totemic principles
or god. But it is also the symbol of the determined society
called the clan. It is its flag; it is the sign by which each clan
distinguishes itself from the others, the visible mark of iis
personality, a mark borne by everything which is a part of§
the clan under any title whatsoever, men, beasts or things. So
if it is at once the symbol of the god and of the society, is
that not because the god and the society are only one? How
could the emblem of the group have been able to hecomes
the figure of this quasi-divinity, if the group and the divinity
were two distinct realities? The god of the clan, the totemic,
principle, can therefore be nothing else than the clan itself,
personified and represented to the imagination under the

visible form of the animal or vegetable which serves as totem,

But how has this apotheosis been possible, and how did it

happen to take place in this fashion?

2

In a general way, it is unquestionable that a society has all
that is necessary to arouse the sensation of the divine in minds,
1 5es above, p. 124,

¥ Pickler, in the little work above mentioned, had already expressed, in a |

siliflhtig_r dialectical manner, the sentiment that this is what the totem sasen
tinlly is.
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herely by the power that it has over them; for to its members
f is what a god is to his worshippers. In fact, a god is, first
0 oll, & being whom men think of as superior to themselves,
nd upon whom they feel that they depend. Whether it be a
pnscious personality, such as Zeus or Jahveh, or merely ab-
siract forces such as those in play in totemism, the worshipper,
in the one case as in the other, believes himself held to certain
manners of acting which are imposed upon him by the nature
of the sacred principle with which he feels that he is in com-
monion, Mow society also gives us the sensation of a perpetual
idependence. Since it has a nature which is peculiar to itself
ird different from our individual nature, it pursues ends
which are likewise special to it; but, as it cannot attain them
cept through our intermediacy, it imperiously demands our
id. It requires that, forgetful of our own interest, we make
purselves its servitors, and it submits us to every sort of in-
Lronvenience, privation and sacrifice, without which social
life would be impossible. It is because of this that at every
instant we are obliged to submit ourselves to rules of conduct
end of thought which we have neither made nor desired, and
which are sometimes even contrary to our most fundamental
inclinations and instincts.

Even if society were unable to obtain these concessions and
uerifices from us except by a material constraint, it might
awaken in us only the idea of a physical force to which we
must give way of necessity, instead of that of a moral power
wch as religions adore. But as a matter of fact, the empire
which it holds over consciences is due much less to the physi-
al supremacy of which it has the privilege than to the moral

athority with which it is invested. If we yield to its orders,

itis not merely because it is strong enough to triumph over our
resistance; it is primarily because it is the object of a venerable
respect.

We say that an object, whether individual or collective, in-
spires respect when the representation expresing it in the mind
is gifted with such a force that it automatically causes or in-
hibits actions, without regard for any consideration relative
i their useful or injurious effects. When we obey somebody
because of the moral authority which we recognize in him,
we follow out his opinions, not because they seem wise, but
because a certain sort of physical energy is imminent in the
ilea that we form of this person, which conguers our will and
inclines it in the indicated direction. Respect is the emotion
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which we experience when we feel this interior and wholl
spiritual pressure operating upon us. Then we are not dete
mined by the advantages or inconveniences of the attitud
which is prescribed or recommended to us: it is by the wal
in which we represent to ourselves the person recommendin
or prescribing it. This is why commands generally take
short, peremptory form leaving no place for hesitation; {
is because, in so far as it is a command and goes by its owd
force, it excludes all idea of deliberation or calculation; g
gets its efficacy from the intensity of the mental state in wJ::ic
it is placed. It is this intensity which creates what is callel
a moral ascendancy,

Now the ways of action to which society is strongly enough
attached to impose them upon its members, are, by that ver)
fact, marked with a distinctive sign provocative of respect)
Since they are elaborated in common, the vigour with whicH
they have been thought of by each particular mind is retained
in ?Il the other minds, and reciprocally. The representatio :
which express them within each of us have an intensity whichi
no purely private states of consciousness could ever attaing
for they have the strength of the innumerable individual repre
sentations which have served to form each of them, It if

society who speaks through the mouths of those wha affirml

them in our presence; it is society whom we hear in hearing’
them; and the voice of all has an accent which that of one

alone could never have.? The very violence with which society”

reacts, by way of blame or material suppression, against eve

attempt?d d_issidence, contributes to strengthening its empirel
by manifesting the common conviction through this burst of
ardour.* In a word, when something is the object of such a

state of opinion, the representation which each individual has
u_f it gains a power of action from its origins and the cond
tions in which it was born, which even those feel who do not
submit themselves to it. It tends to repel the representations

which contradict it, and it keeps them at a distance: on the
other hand, it commands those acts which will realize it, §

aqd it does so, not by a material coercion or by the perspective
of something of this sort, but by the simple radiation of the
mental energy which it contains. It has an efficacy coming
solely from its psychical properties, and it is by just this sign

that moral authority is recognized. So opinion, primarily a |

? See our Division du travail social, 3rd ed., pp. 64 &,
b Ibid., p. T8. i i e
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pial thing, is a source of authority, and it might even be
fed whether all authority is not the daughter of opinion.®
f may be objected that science is often the antagonist of
fpinion, whose errors it combats and rectifies. But it cannot
icceed in this task if it does not have sufficient authority, and
can obtain this authority only from opinion itself. If a
beople did not have faith in science, all the scientific demon-
krations in the world would be without any influence whatso-
bier over their minds. Even to-day, if science happened to
psist & very strong current of public opinion, it would risk
psing its credit there.®

. Since it is in spiritual ways that social pressure exercises
iiself, it could not fail to give men the idea that outside them-
ielves there exist one or several powers, both moral and, at
the same time, efficacious, upon which they depend. They
most think of these powers, at least in part, as outside them-
Gelves, for these address them in a tone of command and some-
imes even order them to do violence to their most natural

inclinations. It is undoubtedly true that if they were able to
s that these influences which they feel emanate from society, |
fien the mythological system of interpretations would never

be born. But social action follows ways that are too circuitous

und obscure, and employs psychical mechanisms that are too

pmplex to allow the ordinary cobserver fo see when it comes.
A long as scientific analysis does not come to teach it to
them, men know well that they are acted upon, but they do not
tnow by whom. So they must invent by themselves the idea

¥This iz the case at least with all moral authority recognized as such by
fe group as a whole,

*We hope that this analysis and those which follow will put an end to an
hexact interpretation of owr thought, from which more than one misunder-
snding bas resulted. Since we bave made constraint the ocutward sign by
which social facts can be the most easily recognized and distinguished from
fie facts of individual peychology, it has been assumed that according to our
ppinion, physical constraint is the essential thing for social life. As a matter
of fact, we have never considersd it more than the material and apparent
ppression of an interior end profound fact which is wholly ideal: this is
noral guthority, The problem of soclology—if we can speak of & sociological
poblem—coonsists in seeking, among the different forms of external oon-
draint, the different sorts of moral authority corresponding to them and in
Gscovering the causes which have determined these latter. The particular
mestion which we are treating in this present work has as s principal obe-
ject, the discovery of the form under which that particolar variety of moral
wibority which is inberent in all that is religious bas besn bormn, and out
of what elements §t is made. It will be seen presently that even if we do
make gocial pressure one of the distinctive characteristics of sociclogical
penomena, we do not mean to say that it is the only one. We shall show
wother aspect of the collective life, oearly opposite to the preceding one,
et none the less real (ses p. 243).
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of these powers with which they feel themselves in connectid
and fr:r.‘rrn that, we are able to catch a glimpse of the W
by which they were led to represent them under forms th

are really foreign to their nature and to transfigure them'
thought.
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ments which, if left to themselves, would soon weaken, it is
ficient to bring those who hold them together and to put
km into closer and more active relations with one another.
bis is the explanation of the particular attitude of a man
eaking to a crowd, at least if he has succeeded in entering
o communion with it. His language has a grandiloquence
jat would be ridiculous in ordinary circumstances; his ges-
ires show a certain domination; his very thought is impatient
[ all rules, and easily falls into all sorts of excesses. 1t is be-
duse he feels within him an abnormal over-supply of force
fhich overflows and tries to burst out from him; sometimes he
ben has the feeling that he is dominated by a moral force
hich is greater than he and of which he is only the inter-
freter. It is by this trait that we are able to recognize what has
ften been called the demon of oratorical inspiration. Now
is exceptional increase of force is something very real; it
bomes to him from the very group which he addresses, The
entiments provoked by his words come back to him, but en-
irged and amplified, and to this degree they strengthen his
pwn sentiment. The passionate energies he arouses re-echo
within him and quicken his vital tone. It is no longer a simple
ndividual who speaks; it is a group incarnate and personified.
Besides these passing and intermittent states, there are other
more durable ones, where this strengthening influence of
society makes itself felt with greater consequences and fre-
uently even with greater brilliancy. There are periods in
bistory when, under the influence of some great collective
hock, social interactions have become much more frequent
nd active. Men look for each other and assemble together
Imore than ever. That general effervescence results which is
tharacteristic of revolutionary or creative epochs. Now this
preater activity results in a general stimulation of individual
forces, Men see more and differently now than in normal
times, Changes are not merely of shades and degrees; men
become different. The passions moving them are of such an
intensity that they cannot be satisfied except by violent and
unrestrained actions, actions of superhuman heroism or of
bloody barbarism. This is what explains the Crusades,® for ex-
ample, or many of the scenes, either sublime or savage, of the
French Revolution.l® Under the influence of the general ex-
aliation, we see the most mediocre and inoffensive bourgeois

But a god is not merely an authority upon whom we d
pend; it is a force upon which our strength relies. The mi
who has obeyed his god and who for this reason, believes tf
god is with him, approaches the world with confidence af
with the feeling of an increased emergy. Likewise, social af
tion does not confine itself to demanding sacrifices, privatiof
and efforts from us. For the collective force is not entirel
outside of us; it does not act upon us wholly from withodl
but rather, since society cannot exist except in and through
individual consciousness,” this force must also penetrate f
and organize itself within us; it thus becomes an integral paf
of our being and by that very fact this is elevated and magdi
fied.

There are occasions when this strengthening and vivifyin
action of society is especially apparent. In the midst of 2
assemnbly animated by a common passion, we become suscep
tible of acts and sentiments of which we are incapable whef
reduced to our own forces; and when the assembly is dig
solved and when, finding ourselves alone again, we fall back 1
our ordinary level, we are then able to measure the height tg
which we have been raised above ourselves, History abound:
in examples of this sort. It is enough to think of the nigh
of the Fourth of August, 1789, when an assembly was suds
denly led to an act of sacrifice and abnegation which each
of its members had refused the day before, and at which
they were all surprised the day after.® This is why all parties
political, economic or confessional, are careful to have period:
ical reunions where their members may revivify their commor
faith by manifesting it in common, To strengthen those sens

TOf course this does not mean to say that the collective consciposmens
does not have distinctive characteristics of fts own (on this point, see Reps
résentations individuelles ef représentations collectives, in Reoue de Mo
physique et de Morale, 1598, pp. 273 £.).

8This iz proved by the lenpgth and passionate character of the debabed
where & legal form was given to the resolutions made in a moment of colleg
tive enthusinsm. In the clergy as in the nobility, more than one person called!
thiz celebrated night the dupe's night, or, with HRivarol, the St. Bartholomew
of the estates {see Stoll, Suggestion und Hypnotismus in de Vilkerpsychologie, 18ee Stoll, op. cit., pp. 353 £,
2nd ed., p. G158, n. 2). ® [bid,, pp. 819, 835,

i,

i
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become either a hero or a butcher.)! And so clearly are 4
these mental processes the ones that are also at the root of
ligion that the individuals themselves have often pictured :
pressure before which they thus gave way in a distinctly
Ilg:lﬂ:liﬂ form. The Crusaders believed that they felt God pre
ent in the midst of them, enjoining them to go to the congues|
of the Holy Land; Joan of Arc believed that she obeyed celes
tial voices,12

IBut i_t is not only in exceptional circumstances that thi
stimulating action of society makes itself felt; there is not, s
to speak, a moment in our lives when some current of ener
does not come to us from without. The man who has done hif
duty finds, in the manifestations of every sort expressing the
sympathy, esteem or affection which his fellows have for hirn

a feeling of comfort, of which he does not ordinarily take ad
count, but which sustains him, none the less. The sentiments
whm!} society has for him raise the sentiments which he hag)
for himself. Because he is in moral harmony with his comd
rades, he has more confidence, courage and boldness in action
just like the believer who thinks that he feels the regard of hig
god turned graciously towards him. It thus produces, as it
were, a perpetual sustenance of our moral nature. Since thise
varies with a multitude of external circumstances, as our relae
tions with the groups about us are more or less active and as
these groups themselves vary, we cannot fail to feel that thisy
moral_ support depends upon an external cause; but we do not.
perceive where this cause is nor what it is. S0 we ordinarily,
think of it under the form of a moral power which, though ime
manent in us, represents within us something not ourselves: |
this is the moral conscience, of which, by the way, men have
hever made even a slightly distinct representation except by |

the aid of religious symbols.

In addition to these free forces which are constantly coming 4
to renew our own, there are others which are fixed in the .
methods and traditions which we employ. We speak a language 4
that we did not make; we use instruments that we did not in-
vent; we invoke rights that we did not found; a treasury of |

knowlc:_dge is transmitted to each generation that it did not
gather rt_sellf, etc. It is to society that we owe these varied bene-
fits of civilization, and if we do not ordinarily see the source

1 Ihid., pp. 622 I,
M The emotions of fear and sorrow are able

become intensified under these same conditions. As we shall see, they corres
spond to quite ancther aspect of the religious life (Bl III, ch, v),

to develop similarly and to
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ffom which we get them, we at least know that they are not
iir own work, Now it is these things that give man his own
flace among things; a man is a man only because he is civil-
fed. S0 he could not escape the feeling that outside of him
fiere are active causes from which he pgets the characteristic
ttributes of his nature and which, as benevolent powers, as-
85t him, protect him and assure him of a privileged fate. And
f course he must attribute to these powers a dignity corre-
ponding to the great value of the good things he attributes to
mll:!

" Thus the environment in which we live seems to us to be
feopled with forces that are at once imperious and helpful,
fgust and gracious, and with which we have relations. Since
they exercise over us a pressure of which we are conscious, we
ire forced to localize them outside ourselves, just as we do for
the objective causes of our sensations. But the sentiments
Which they inspire in us differ in nature from those which we
bave for simple visible objects. As long as these latter are re-
duced to their empirical characteristics as shown in erdinary
erperience, and as long as the religious imagination has not

imetamorphosed them, we entertain for them no feeling which

:sembles respect, and they contain within them nothing that
is able to raise us outside ourselves. Therefore, the representa-
jons which express them appear to us to be very different
from those aroused in us by collective influences. The two
form two distinct and separate mental states in our conscious-
ness, just as do the two forms of life to which they correspond,
Consequently, we get the impression that we are in relations
with two distinct sorts of reality and that a sharply drawn line
of demarcation separates them from each other: on the one
band is the world of profane things, on the other, that of
sacred things.

Also, in the present day just as much as in the past, we see
wciety constantly creating sacred things out of ordinary ones.
If it happens to fall in love with a man and if it thinks it has
found in him the principal aspirations that move it, as well as
the means of satisfying them, this man will be raised above the
others and, as it were, deified. Opinion will invest him with a

A This is the other aspect of soclety which, while being imperative, appears
it the same time to be good and gracious. It dominates ws and assists us.
i we have defined the social Fact by the first of these characteristios mather
thon the second, it is because it is more readily observable, for it is trans-

lted into outward and visible signs; but we have never thought of denying
the second (see cur Hégles de la Méthode Sociologique, preface to the

b seoond edition, p.oxx, n. 1h
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majesty exactly analogous to that protecting the gods. Thig
what has happened to so many sovereigns in whom their a§
had faith: if they were not made gods, they were at least g
garded as direct representatives of the deity. And the fact th
it is society alone which is the author of these varieties|
apotheosis, is evident since it frequently chances to consecrd
men thus who have no right to it from their own merit. Tl
simple deference inspired by men invested with high socl
functions is not different in nature from religious respect. It
expressed by the same movements: a man keeps at a distang
from a high personage; he approaches him only with precal
tions; in conversing with him, he uses other gestures and lal
guage than those used with ordinary mortals. The sentimef
felt on these occasions is so closely related to the religious sef
timent that many peoples have confounded the two. In ords
to explain the consideration accorded to princes, nobles adl
political chiefs, a sacred character has been attributed to the
In Melanesia and Polynesia, for example, it is said that an in§
fluential man has mana, and that his influence is due to thi
mana.l* However, it is evident that his situation is due solel§
to the importance attributed to him by public opinion, Thi
the moral power conferred by opinion and that with whicl
sacred beings are invested are at bottom of a single origin ang
made up of the same elements, That is why a single word
able to designate the two,

In addition to men, society also consecrates things, espe
cially ideas. If a belief is unanimously shared by a peopls
then, for the reason which we pointed out above, it is forbids
den to touch it, that is to say, to deny it or to contest it. Now
the prohibition of criticism is an interdiction like the others
and proves the presence of something sacred. Even to-day]
howsoever great may be the liberty which we accord to others
a man who should totally deny progress or ridicule the humang
ideal to which modern societies are attached, would producs

the effect of a sacrilege. There is at least one principle whichi

those the most devoted to the free examination of everything
tend to place above discussion and to regard as untouchablej
that is to say, as sacred: this is the very principle of fres exs
amination.

This aptitude of society for setting itself up as a god or for,
creating gods was never more apparent than during the first

W Codrington, The Melonesions, pp. 50, 103, 120, It iz also generally

thought that in the Polynesian languages, the word maena primitively had)

the sense of authority (see Tregear, Maori Comparative Dictionery, s.v.).
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brs of the French Revolution. At this time, in fact, under

influence of the general enthusiasm, things purely laical
| nature were transformed by public opinion into sacred
fings: these were the Fatherland, Liberty, Reason.!® A re-
fion tended to become established which had its dogmas,*?

Imbols, 17 altars!® and feasts.!® It was to these spontaneous

irations that the cult of Reason and the Supreme Being at-
Bmpted to give a sort of official satisfaction. It is true that this
ligious renovation had only an ephemeral duration. But that

b because the patriotic enthusiasm which at first transported
e masses soon relaxed.?® The cause being gone, the effect
Buld not remain. But this experiment, though short-lived,
eps all its sociological interest. It remains true that in one
ftermined case we have seen society and its essential ideas
fecome, directly and with no transfiguration of any sort, the
biect of a veritable cult.

All these facts allow us to catch glimpses of how the clan
s able to awaken within its members the idea that outside
i ihern there exist forces which dominate them and at the
ime time sustain them, that is to say in fine, religious forces:
f is because there is no society with which the primitive is
nore directly and closely connected. The bonds uniting him
b the tribe are much more lax and more feebly felt. Although
s is not at all strange or foreign to him, it is with the people
bf his own clan that he has the greatest number of things in
Kommon; it is the action of this group that he feels the most
firectly; so it is this also which, in preference to all others,
fhould express itself in religious symbols. .

But this first explanation has been too general, for it 1s ap-
licable to every sort of society indifferently, and consequently
o every sort of religion. Let us attempt to determine exac:ll;,r
what form this collective action takes in the clan and how it
rouses the sensation of sacredness there. For there is no place
where it is more easily observable or more apparent in its
Tesults.

3

The life of the Australian societies passes alternately

B 5o Albert Mathiez, Les origines des cultes rdvolutionnaires (1788-1752).
o [bid., p. 24.

v hid, pp. 28, 38,

1 Ihid,, p. 30

® fbid., p. 46,

% 5o Mathiez, Lo Théophilanthropie et la Culte décadaire, p. 36,

e A e T
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through two distinct phases.®! Sometimes the population s
broken up into little groups who wander about independently
of one another, in their various occupations: each family livey
by itself, hunting and fishing, and in a word, trying to procure

its indispensable food by all the means in its power, Some

titnes, on }he contrary, the population concentrates and gathers
at determined points for a length of time varying from several,
days to several months. This concentration takes place when
a clan or a part of the tribe?? is summoned to the gathering,
and on this occasion they celebrate a religious ceremony +urr
else hold what is called a corrobbori2® in the usual eLhnolag'ica]

language.

These two phases are contrasted with each other in the
§harpest way. In the first, economic activity is the preponderats
Ing one, and it is generally of a very mediocre intensity. Gath-
ering the grains or herbs that are necessary for food, or hunt
ing and fishing are not occupations to awaken very lively
passions.?! The dispersed condition in which the society finds

itsell results in making its life uniform, languishing and dull 2

But when a corrobbori takes place, everything changes, Since |

Phc emotional and passional faculties of the primitive are only
imperfectly placed under the control of his reason and will, he
easily loses control of himself. Any event of some importance

puts him quite outside himself. Does he recejve good news? |

Thch_are at once transports of enthusiasm. In the contrary
conditions, he is to be seen running here and there like a mad-
man, giving himself up to all sorts of immoderate movemnents
crying, shrieking, rolling in the dust, throwing it in EVETY dj:
rection, biting himself, brandishing his arms in a furious man-
ner, etc.*t The very fact of the concentration acts as an ex

:%':: Spencer and Gillen, Nor, Tr., p. 33,
© ohere are even ceremonies, for example, those which take pl i
wection with the initintion, te which members of Foreign t:—i]:..;-:jl :;:‘: itﬂumr.r
A w]mlrl system u_t‘ messages and messengers is organized for these cmmm—l
tions, without wh._:r.-h the great solemnities could not take place (see Howis
Notes on Australion Messoge-Sticks and Messengers, in JLAL, 1889. !«-'ui'
Tr, pp. 83, 675-601; Spencer and Gillen, Nat. Tr., p. 159; Nor. Tr, p. 551
The :-urrr}bl?pn is distinguished from the real religious r_-erer:;unlieg I:-r
the fact that it 15 open to women and uninitinted persons. But if these N:.ur
it;:tsgf m;lltcljwtnedmﬁ:rifﬂt]::jrns are to be distinguished, they are, none the
o closely related, We s h e 3 " i
per il ool i ave occasion elsewhere to come back bo this
" Except, of course, in the case of the great bush-henti h
o, . : ¢ th-beating hunts,
o r;“, F:F“EIEEJUI monotony of this part of his life,” say Spencer and Gillen
* Howitt, Nat. Tr., p. 683. He is speakin i i
’ . s 2 of the d 1 )
take place when an ambassador sent to g Eroup of fﬂmﬁg:;l::]:i"trun:::n:u \:_;ur:::
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ceptionally powerful stimulant. When they are once come
logether, a sort of electricity is formed by their collecting
which quickly transports them to an extraordinary degree of
enaltation. Every sentiment expressed finds a place without re-
estance in all the minds, which are very open to outside im-
pressions; each re-echoes the others, and is re-echoed by the
others. The initial impulse thus proceeds, growing as it goes,

s an avalanche grows in its advance. And as such active pas-

ons 50 free from all control could not fail to burst out, on

every side one sees nothing but violent gestures, cries, veri-

able howls, and deafening noises of every sort, which aid in
mtensifying still more the state of mind which they manifest,

And since a collective sentiment cannot express itself collec-
tively except on the condition of observing a certain order per-

mitting co-operation and movements in unison, these gestures

fand cries naturally tend to become rhythmic and regular;

bence come songs and dances. But in taking a more regular

| form, they lose nothing of their natural violence; a regulated

fumult remains tumult. The human voice is not sufficient for
the task; it is reinforced by means of artificial processes:
boomerangs are beaten against each other; bull-roarers are

 whirled. It is probable that these instruments, the use of which

is 50 general in the Australian religious ceremonies, are used
primarily to express in a more adequate fashion the agitation
felt. But while they express it, they also strengthen it. This
effervescence often reaches such a point that it causes un-
heard-of actions, The passions released are of such an im-
petuosity that they can be restrained by nothing, They are so
far removed from their ordinary conditions of life, and they
gre so thoroughly conscious of it, that they feel that they must
set themselves outside of and above their ordinary morals.
The sexes umit contrarily to the rules governing sexual rela-
tions. Men exchange wives with each other. Sometimes even
incestuous unions, which in normal times are thought abomi-
mble and are severely punished, are mow contracted openly
and with impunity.2? If we add to all this that the ceremonies

with news of a favourable result. Cf. Brough Smyth, I, p. 138; Schulze,
loc. cit., p. 222,

7 Ses Spencer and Gillen, Nat. Tr., pp. 86 £; Nor. Tr., p. 137; Brough
Smyth, II, p. 319, —~This ritual promiscuity i3 found especially in the initiation
ceremondes (Spencer and Gillen, Nat. Tr., pp. 287, 381; Howitt, Nat. Tr,
@ 657), and in the totemic ceremonies (Nor. Tr., pp. 214, 288, 237), In
these latter, the ordinary excgamic rules are violated. Sometimes among the
Amnta, uniong hetween Father and daughter, mother and son, and brothers
ind sisters (that is in every case, relationship by blood) remain forbidden
[Nat. Tr., pp. 96 E).

=
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generally take place at night in a darkness pierced here and
there by the light of fires, we can easily imagine what effect
such scenes ought to produce on the minds of those who par-
ticipate. They produce such a violent super-excitation of the
whole physical and mental life that it cannot be supported

very long: the actor taking the principal part finally falls ex-

hausted on the ground.2s

To illustrate and make specific this necessarily schematic |

gﬁim’ let us describe certain scenes taken from Spencer and
Lien.

One of the most important religious ceremonies among the
Warramunga is the one concerning the snake Wollungua. It

consists in a series of ceremonies lasting through several days, ¢

On the fourth day comes the following scene,

According to the ceremonial used among the Warramunga,
representatives of the two phratries take part, one as officiants,
the other as preparers and assistants. Only the members of the
Uluuru phratry are qualified to celebrate the rite, but the
members of the Kingilli phratry must decorate the actors,

make ready the place and the instruments, and play the part |

1:[ an audience. In this capacity, they were charged with mak-
ing a sort of mound in advance out of wet sand, upon which a

design is marked with red down which represents the snake |

Wollunqua. The real ceremony only commenced after night-
fall. Towards ten or eleven o'clock, the Uluuru and Kingilli
men arrived on the ground, sat down on the mound and com-
menced to sing. Everyone was evidently very excited. A little
later in the evening, the Uluuru brought up their wives and

gave them over to the Kingilli,2® who had intercourse with

them. Then the recently initiated young men were brought in
and the whole ceremony was explained to them in detail, and
until three o'clock in the morning singing went on without a
pause. Then followed a scene of the wildest excitement, While
fires were lighted on all sides, making the whiteness of the
gum-trees stand out sharply against the surrounding darkness,
the Uluuru knelt down one behind another beside the mound,
then rising from the ground they went around it, with a move-
ment in_ unison, their two hands resting upon their thighs,
then a little farther on they knelt down again, and so on. At
the same time they swayed their bodies, now to the right and

= Howitt, Nat. Tr., pp. 535, 545, This is extremaly common,
® These women were Kingilli themselves, so these unions viclated the
exogamic rules,
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mow to the left, while uttering at each movement a piercing
try, a veritable yell, “Yrrsh! Yrrsh! Yrrsh!” In the meantime
b= Kingilli, in a state of great excitement, clanged their boom-
erangs and their chief was even more agitated than his com-
panions., When the procession of the Uluuru had twice gone
sround the mound, quitting the kneeling position, they sat
down and commenced to sing again; at moments the singing
fied away, then suddenly took up again. When day com-
menced to dawn, all leaped to their feet; the fires that had

fpone out were relighted and the Uluury, urged on by the

Kingilli, attacked the mound furiously with boomerangs,
knces and clubs; in a few minutes it was torn to pieces. The
fires died away and profound silence reigned again.??

A still more violent scene at which these same observers as-
gisted was in connection with the fire ceremonies among the
Warramunga.

Commencing at nightfall, all sorts of processions, dances
and songs had taken place by torchlight, the general efferves-
eence was constantly increasing. At a given moment, twelve
msistants each took a great lighted torch in their hands, and
one of them holding his like a bayonet, charged into a group
of natives. Blows were warded off with clubs and spears. A
peneral mélée followed. The men leaped and pranced about,
uitering savage yells all the time; the burning torches continu-
#lly came crashing down on the heads and bodies of the men,
scattering lighted sparks in every direction. “The smoke, the
tazing torches, the showers of sparks falling in all directions
and the masses of dancing, yelling men,"” say Spencer and Gil-
len, “formed altogether a genuinely wild and savage scene of
which it is impossible to convey any adequate idea in
words, ™32

One can readily conceive how, when arrived at this state of
exaltation, a man does not recognize himself any longer. Feel-
ing himself dominated and carried away by some sort of an
external power which makes him think and act differently than
in normal times, he naturally has the impression of being him-
gelf no longer. It seems to him that he has become a new
being: the decorations he puts on and the masks that cover his

® Nor. Tr., p. 237, :

n Nor, Tr., p. 391, Other expomples of this collective effervescence during
the religious ceremonies will be found in Nat. Tr, pp. 244-246, 3685-366,
74, 508-510 (this latter in connection with a funeral rite). Cf. Nor. Tr.,
- 213, 351.
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as at the same time a]i h ey aid in d_etermmmg its nature, Af g in its first form. By concentrating itself almost entirely in
s companions feel themselves tra fain determined moments, the collective life has been able

for i

cri;:,ﬂ:h;?r u;:s::::: ;:iy tEfl:DSi express this sentiment by tH ttain its greatest intensity and efficacy, and consequently to

just as though he reall We;l:.u; general attitude, everything e men o more active sentiment of the double existence they

entirely different frumythe Dncmm?ﬁ?:tfl: Iﬂt‘;}_ a spllcr;::al or id and of the double pature in which they participate.

into an i ; = ordmarily lives, 4

that mk:hﬂ;ﬁuc?fn;mm ailé“fm"::::aﬁﬁgzphopaily intense fo; But the explanation is still incomplete. We have shown how

experiences as these especiall wf?; Sﬁ him. How could sl ¢ clan, h_y !hc manner in which it acts upon its member§,

day for weeks, fail ,Eu lea oy | are repeated evg Mikens within them the idea of external forces which domi-
: ve in him the conviction that thi g them and exalt them: but we must still demand how it

really exist tw ;
wgrl:és? One isﬂmisfemgenmus and mutually incomparaf} ippens that these forces are thought of under the form of

but he cannot cuetr;: here his daily life drags wearily alof Plems, that is to say, in the shape of an animal or plant.
ko sl wpith ol € Into the other without at once enterif It is because this animal or plant has given its name to the
traordinary powers that excite him tg lin and serves it as emblem. In fact, it is a well-known law

point of frenzy, i . p :
R thin;rs,ThE first is the profane world, the second, (i fat the sentiments aroused in us by something spontaneously

So it is in the midst of th fitach {hemscllves to the symbol which represents them. IFor
ments and out of this éﬁ o >¢ e5e effenesceul social eavirg) ,b_lack ita sign of mourning; it also suggests sad impressions
Meis o be bora, T T}l;wscence :Isa%f t‘hat the religious ide d ideas. This t{ansference ‘of sentimenEs comes simply from
confirmed by the f ¢ ‘:h BoTy that tfhls is really its origing e fact thlat thle idea of a thing and the idea of its S‘}'l:l'lbﬂl are
Seils 4 sk act that in Australia the really religious a losely united in our minds; the Tesult is that the emotions pro-

0st entirely confined to the moments when fhe bked by the one extend contagiously to the other. But this

asse i : : 5 2 y
mblies are held. To be sure, there is no ontagion, which takes place in every case to a certain degree,

people amg ’

Wh?m_'-{le great solemnities of the cult are pot more or [ i much more complete and more marked when the symbol is
tPEl‘mdlC, but in the more advanced societies, there is not, § pmething simple, definite and easily representable, while the
0 speak, a day when some prayer or offering is not addressd fhing itself, owing to its dimensions, the number of its parts
:0 i{he gods and some ritual act is not performed. But in g ' ind lhle complexity of their arrangement, is difficult to hold in
Talia, on the contrary, apart from the celebrations of the la iz mind, For we are unable to consider an abstract entity,
and tribe, the time is nearly all filled with lay and prof; e vhich we can represent only laboriously and confusedly, the
cupations. Of course there are prohibitions that shfu]?i abn:a -t e song dachunsot Whih WAL T8 caRel et

ilain them to ourselves except by connecting them to some con- *
irete object of whose reality we are vividly aware. Then if the
hing itself does not fulfil this condition, it cannot serve as the
ceepted basis of the sentiments felt, even though it may be
what really aroused them. Then some sign takes it place; it is -
fio this that we connect the emotions it excites. It is this which
s loved, feared, respected; it is to this that we are grateful; it is
for this that we sacrifice ourselves. The soldier who dies for his
flag, dies for his country; but as a matter of fact, in his own con-
tciousness, it is the flag that has the first place. It sometimes
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lows himself to be killed to regain it. He loses sight of the fact
that the flag is only a sign, and that it has no value in itself,
but only brings to mind the reality that it represents; it is
treated as if it were this reality itself.

Mow the totem is the flag of the clan. It is therefore natural
that the impressions aroused by the clan in individual minds—
impressions of dependence and of increased vitality—should
fix themselves to the idea of the totem rather than that of the
clan: for the clan is too complex a reality to be represented
clearly in all its complex unity by such rudimentary intelli- |
gences. More than that, the primitive does not even see that
these impressions come to him from the group. He does not
know that the coming together of a number of men associated
in the same life results in disengaging new energies, which |
transform each of them. All that he knows is that he is raised
above himself and that he sees a different life from the one he
ordinarily leads. However, he must connect these sensations to
some external object as their cause. Now what does he see
about him? On every side those things which appeal to his |
senses and strike his imagination are the numerous images of |
the totem. They are the waninga and the nurtunja, which are
symbols of the sacred being. They are churinga and bull-
roarers, upon which are generally carved combinations of
lines having the same significance. They are the decorations
covering the different parts of his body, which are totemic
marks. How could this image, repeated everywhere and in all
sorts of forms, fail to stand out with exceptional relief in his
mind? Placed thus in the centre of the scene, it becomes repre-
sentative. The sentiments experienced fix themselves upon it,
for it is the only concrete object upon which they can fix them-
selves, It continues to bring them to mind and to evoke them
even after the assembly has dissolved, for it survives the as-
sembly, being carved upon the instruments of the cult, upon
the sides of rocks, upon bucklers, etc. By it, the emotions ex-
perienced are perpetually sustained and revived. Everything
happens just as if they inspired them directly. It is still more
natural to attribute them to it for, since they are common to
the group, they can be associated only with something that is
equally common to all. Now the totemic emblem is the only
thing satisfying this condition. By definition, it is common to
all. During the ceremony, it is the centre of all regards. While
generations change, it remains the same; it is the permanent
element of the social life. So it is from it that those mysterious
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 forces seem to emanate with which men feel that thefyr are
L telated, and thus they have been led to represent these forces
L under the form of the animate or inanimate being whose name
b the clan bears.

When this point is once established, we are ina position to
understand a!i that is essential in the totemic beliefs. -

Since religious force is nothing other than the collective at e
anonymous force of the clan, and since this can be represente

in the mind only in the form of the totem, the Itoltcmic erphlem
is like the visible body of the god. Therefore, it is from it that

those kindly and dreadful actions seem to emanate, which the

L cult seeks to provoke or prevent; cunsequr:*nﬂj,r, it is to it that
' he cult is addressed. This is the explanation of why it holds

the first place in the series of sacred things. , .
But the clan, like every other sort of society, can live only in

and through the individual consciousnesses that compose it.

So if religious force, in so far as it is conceived as incorporated

in the totemic emblem, appears to be outside of the individuals

and to be endowed with a sort of transcendence over them,
it. like the clan of which it is the symbol, can be r::ahzed only
in and through them; in this sense, it is 1mmmcnlt in them am;
they necessarily represent it as such. They feal it present an

active within them, for it is this which raises them to a su-

. perior life. This is why men have believed that they contain
within them a principle comparable to the one residing in the
| totem, and consequently, why they have attributed a sacred

character to themselves, but one less marked t‘t}an that of the
emblem. It is because the emblem is the pre-eminent source of
the religious life; the man participates in it only indirectly, as
he is well aware; he takes into account the facl:‘that Ithe force
that transports him into the world of sacred tlhmgs is not in-
herent in him, but comes to him from the outside.

But for still another reason, the animals or vegetables of the
totemic species should have the same character and even to &
higher degree. If the totemic principle is nothu.n_g else than the
clan, it is the clan thought of under the materm_l form of the
totemic emblem; now this form is also that ﬂ.i the concrete
beings whose name the clan bears. F:I'wmg to this res-.:mhlance:
they could not fail to evoke sentiments anglugouﬂ to those
aroused by the emblem itself. Since the latter is the object of a
religious respect, they too should inspire respect of the ssrm;e
sort and appear to be sacred. Having E?‘LT;ETI'I:a! forms so nearly
identical, it would be impossible for the native not o attribute
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to them forces of the same nature. It js therefore forbidde i not fail to be regarded as closely related to material

kill or eat thelmtemic animal, since its flesh is believed to . Therefore they dominate the two worlds, T]_:ie:ir I‘E-_Si'
the positive virtues resulting from the rites; it is because it be is in men, but at the same time they are the vital prin-
sembles the emblem of the clan, that is to say, it is in jts g of things. They animate minds and discipline them, but

image. And since the animal naturally resembles the emh also they who make plants grow and animals reproduce.
more than the man does, it is placed on a superior rank inj this double nature which has enabled religion to be like
hierarchy of sacred things. Between these two beings thes womb from which come all the leading germs of human
undoubtedly a close relationship, for they both partake of lization. Since it has been made to embrace all of reality,
same essence: both incarnate something of the totemic pf physical world as well as the moral one, the forces that

ciple. However, since the principle itself is conceived under} e bodies as well as those that move minds have been con-
animal form, the animal seems to

incarnate it more fully th bed in a religious form. That is how the most diverse

Eh'? man. Therefore, if men consider it and treat it as a broth thods and practices, both those that make possible the con-
It-1s at least as an elder brother.32 ' lation of the moral life (law, morals, beaux-arts) and those
But even if the totemic principle has its preferred seat i Ning the material life (the natural, technical and practical

determined species of animal or vegetable, it cannot remg inces), are either directly or indirectly derived from re-
localized there. A sacred character is to a high degree o on. 5

tagious;3 it therefore spreads out from the totemic being .
everything that is closely or -

°r) i ; remotely connected with it, T§ 4
religious sentiments inspired by the animal are communicaf i
to the substances upon which it is nourished and which sery The first religious conceptions have often been attnbutlcd
to make or remake its flesh and blood, to the things that 1 J s Of whakiem Rud deparducics, Gf SR 40¢ Mgt
semble it, and to the different beings with which it has cg [ e men whien they chie b cantict Wil i RbE
stant relations. Thus, little by little, sub-totems are attachd ing the victims of nightmares of which they were themselves
to the totems and from the cosmological systems expressed; i fiton, they Detves therachion IiErouiee - %) DO &
the primitive classifications. At last, the whole world is divide JEsritnlc pouees WAL ouir lise syt fi Mppeeot.
~Up among the totemic principles of each tribe, . e have now shown that the first religions were of a wholly
W_e aré now able to explain the origin of the ambiguity a S Con LW famoia el i ﬂfﬁ:e yrevhai
religious forces as they appear in history, and how they & ior is in no way justified by the facts. The primitive does not
physical as well as human, moral as well as material. They af 1 U MonE, SUee or SO Al
moral powers because they are made up entirely of the in ey sualctont taing WHo leipi he T kit
pressions this moral bein g, the group, arouses in those oth ly price; quite on the contrary, they are rather friends, kin-
moral beings, its individual members; they do not translate th R ox antuel prisieotons Jep [acn, Ao thFSE ol :
manner in which physical things affect our senses, but the wa o S il il e e s Pl

in which the collective consciousness acts upon individual cog mich the cult is addressed is not rcprclsented as sqaring high
sciousnesses. Their authority is only one form of the morg [ e eng oyecRbekoEg B, B otk supecionityi on. the

aSCfﬂd&nE}f B WCEELY over its members. But, on the othed M At the bottom of this eonception there I3 a wett-l’nundedada.nd :ll:_r'l:sistgut
hand since the i 4 iment, Modern scicnce also tends more and more to it that the
j IS e ot Rt material forms, e ity of man and nature doss not exclude their unity, a.nd] thl:id];thy;:cnl

i i | forces, though distinct, are closely related. We undoubt ly have
" t: Thlilf we see that this fratemity is the logical consequence of b -, I:Ier:t conception of this unity and relationship then the primitive, but
ather thon its basis. Men have not imagined their duties towards the an peith these different symbols, the troth afrmed by the two i the same,

mals of the totemic species because they re 3 t . PV - e
: ; ; : garded them as kindred, by FEWe say that this derivation is sometimes indirect on account of the
have imagined the kinship to explain the natore of the Leliefs and rites o Bctrial ‘nfeu,m which, in a large mumber of cases, seem to be derlved

which wrpre I Tl ; ]
!?'P‘-'-'::Uil:h?r wag nth:u_:rmu;c:; animal was considered i relative of the maf gm religion through the intermediacy of magie (see Hubert and Mauss,

& - eing like the man, but it was oot treated ay féorie géndrale de lo Magle, Annde Sociol, VII, pp. 144 {f.); for, as we
SD-':;:E: h':bl.:]g because it was !-:gm-rdcd 85 a relative, '-5:,“: fnaglc forees are unl;- a special form of religions forces. We shall
ol ow, Bl III, ch, i, § 3. A D-J:x:B.i:icln to return to this poiot several times,
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contrary, it is very near to him and confers upon him very

useful powers which he could never acquire by himself, Per

haps the deity has never been nearer to men than at this period
of history, when it is present in the things filling their immedi

ate environment and is, in part, imminent in himself. In f
the sentiments at the root of totemism are those of happy con

o

fidence rather than of terror and compression. If we set aside
the funeral rites—the sober side of every religion—we find the
totemic cult celebrated in the midst of songs, dances and dra-

maftic representations. As we shall see, cruel expiations arg

relatively rare; even the painful and obligatory mutilations of

the initiations are not of this character. The terrible and jeal-
ous gods appear but slowly in the religious evolution. This is

because primitive societies are not those huge Leviathans

which overwhelm a man by the enormity of their power and
place him under a severe discipline;3® he gives himself up to
them spontaneously and without resistance. As the social soul
is then made up of only a small number of ideas and senti-

ments, it easily becomes wholly incarnate in each individual

consciousness. The individual carries it all inside of him; it is
a part of him and consequently, when he gives himself up to
the impulses inspired by it, he does not feel that he is giving
way before compulsion, but that he is going where his nature
calls him 37

This way of understanding the origins of religious thought
escapes the objections raised apainst the most accredited classi-
cal theories.

We have seen how the naturists and animists pretend to con-
struct the idea of sacred beings out of the sensations evoked in ]

us by different phenomena of the physical or biological order,
and we have shown how this enterprise is impossible and even
self-contradictory. Nothing is worth nothing. The impressions
produced in us by the physical world can, by definition, con-
tain nothing that surpasses this world. Out of the visible, only
the visible can be made; out of that which is heard, we cannot
make something not heard. Then to explain how the idea of
sacredness has been able to take form under these conditions,

the majority of the theorists have been obliged to admit that |

men have superimposed upon reality, such as it is given by
observation, an unreal world, constructed entirely out of the

M At least after he is once adult and Fully initiated, for the initiation rites,
introducing the young man to the social life, are a severe discipline in
themselves.,

07 Upon this particular aspect of primitive societles, see our Division du
travail social, 3rd ed., pp. 123, 149, 173 H.
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fantastic images which agitate his mind during a dream, or
else out of the frequently monstrous aberrations produced ]:uy
the mythological imagination under the bewitching but deceiv-
ing influence of language. But it remained incomprehensible
hat humanity should have remained obstinate in these errors
hrough the ages, for experience should have very quickly
proven them false.

. But from our point of view, these difficulties disappear.

FReligion ceases to be an inexplicable hallucination and takes a

foothold in reality, In fact, we can say that the believer is not

b deceived when he believes in the existence of a moral power

upon which he depends and from which he receives all that
is best in himself: this power exists, it is society. When the

| Australian is carried outside himself and feels a new life flow-

ing within him whose intensity surprises him, he is not the
dupe of an illusion; this exaltation is real and is really the
efiect of forces outside of and superior to the individual. It is
true that he is wrong in thinking that this increase of vitality
is the work of a power in the form of some animal or plant.

But this error is merely in regard to the letter of the symbol

by which this being is represented to the mind and the ex-
ternal appearance which the imagination has given it, and not
in regard to the fact of its existence. Behind these figures and
metaphors, be they gross or refined, there is a concrete and

living reality. Thus religion acquires a meaning and a reason-

ableness that the most intransigent rationalist cannot misun-
derstand. Its primary object is not to give men a representation
of the physical world; for if that were its essential task, we
could not understand how it has been able to survive, for, on
this side, it is scarcely more than a fabric of errors. Before all,
it is a system of ideas with which the individuals represent
to themselves the society of which they are members, and the
phscure but intimate relations which they have with it. This
is its primary function; and though metaphorical and symbolic,
this representation is not unfaithful. Quite on the contrary,
it translates everything essential in the relations which are to
be explained: for it is an eternal truth that outside of us there
gxists something greater than us, with which we enter into.
communion,

That is why we can rest assured in advance that the prac-
tices of the cult, whatever they may be, are something more
than movements without importance and gestures without effi-
cacy.- By the mere fact that their apparent function is to
strengthen the bonds attaching the believer to his god, they at
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the same time really strengthen the bonds attaching the indi-
vidual to the society of which he is a member, since the god
is only a figurative expression of the society, We are even able
to understand how the fundamental truth thus contained i
religion has been able to compensate for the secondary error
which it almost necessarily implies, and how believers have
consequently been restrained from tearing themselves off from
it, in spite of the misunderstandings which must result from
these errors. It is undeniably true that the recipes which it
recommends that men use to act upon things are generally
found to be ineffective. But these checks can have no profound
influence, for they do not touch religion in its fundamentals

However, it may be objected that even according to this
hypothesis, religion remains the object of a certain delirium.
What other name can we give to that state when, after a col-
lective effervescence, men believe themselves transported into

an entirely different world from the one they have before their
eyes?

It is certainly true that religious life cannot attain a certain |

degree of intensity without implying a psychical exaltation not
far removed from delirium. That is why the prophets, the
founders of religions, the great saints, in a word, the men

whose religious consciousness is exceptionally sensitive, very |

frequently gives signs of an excessive nervousness that is even
pathological: these physiological defects predestined them to
great religious réles. The ritual use of intoxicating liquors i
to be explained in the same way.?® Of course this does not
mean that an ardent religious faith is necessarily the fruit of
the drunkenness and mental derangement which accompany
it; but as experience scon informed people of the similarities
between the mentality of a delirious person and that of a seer,
they sought to open a way to the second by artificially exciting
the first. But if, for this reason, it may be said that religion is
not without a certain delirium, it must be added that this
delirium, if it has the causes which we have attributed to it,
is well-founded. The images out of which it is made are not
pure illusions like those the naturists and animists put at
the basis of religion; they correspond to something in reality,
Of course it is only patural that the moral forces they express

should be unable to affect the human mind powerfully without |

M We provisionally limit oursclves to this genersl indication: we shall
return to this idea and give more explicit proof, when we speak of the
rites (Bk. III).

™ On this point, see Achelis, Dig Ekstase, Berlin, 1902, especially ch, i
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pulling it outside itself and without plunging it into a state th}n
may be called ecstatic, provided that the word be taken in its
etymological sense (éxoracis); but it does not follow that they
are imaginary. Quite on the contrary, the mental agitation they
cause bears witness to their reality. It is merely one more

 proof that a very intense social life always does a sort of vio-

lence to the organism, as well as to the individual conscious-

pess, which interferes with its normal functioning. Therefore °

it can last only a limited length of time. 40
Moreover, if we give the name delirious to every state in

which the mind adds to the immediate data given by the senses
| and projects its own sentiments and feelings into things, _Lhen
' nearly every collective representation is in a sense delirious;

religious beliefs are only one particular case of a very general
law. Our whole social environment seems to us to be filled
with forces which really exist only in our own minds. We
know what the flag is for the soldier; in itself, it is only a piece

of cloth, Human blood is only an organic liquid, but even

to-day we cannot see it flowing without feeling a violent emo-
tion which its physio-chemical properties cannot explain.
From the physical point of view, a man is nothing more than
a system of cells, or from the mental point of view, than a
system of representations; in either case, he differs only in
degree from animals. Yet society conceives him, and obliges
us to conceive him, as invested with a character sui generis
that isolates him, holds at a distance all rash encroachments
and, in a word, imposes respect. This dignity which puts him
into a class by himself appears to us as one of his distinctive
attributes, although we can find nothing in the empirical na-
ture of man which justifies it. A cancelled postage stamp may
be worth a fortune; but surely this value is in no way implied
in its natural properties. In a sense, our representation of the
external world is undoubtedly a mere fabric of hallucinations,
for the odours, tastes and colours that we put into bodies are
not really there, or at least, they are not such as we perceive
them. However, our olfactory, gustatory and visual sensations
continue to correspond to certain objective states of the things

| represented; they express in their way the properties, either of
b material particles or of ether waves, which certainly have their

crigin in the bodies which we perceive as fragrant, sapid, or
coloured. But collective representations very frequently at-
tribute to the things to which they are attached qualities which

o Cf. Mouss, Essod sur les verictions soisonniéres des socidids eskimos, in

¢ Annde Sociol., 1X, p. 127.
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do not exist under any form or to any degree. Out of the

commonest object, they can make a most powerful sacred
being.

Yet the powers which are thus conferred, though purely
ideal, act as though they were real; they determine the condue
of men with the same degree of necessity as physical forces

The Arunta who has been rubbed with his churinga feels him<}

self stronger; he is stronger. If he has eaten the flesh of an
animal which, though perfectly healthy, is forbidden to hLFrl,
he will feel himself sick, and may die of it. Surely the soldier

who falls while defending his flag does not believe that he

sacrifices himself for a bit of cloth. This is all because social
thought, owing to the imperative authority that is in i, has an

| efficacy that individual thought could never have; by the power

which it has over our minds, it can make us see things in

whatever light it pleases; it adds to reality or deducts from it 3
according to the circumstances. Thus there is one division of §

nature where the formula of idealism is applicable almost to

the letter: this is the social kingdom. Here more than any-

where else, the idea is the reality. Even in this case, of coursg,
idealism is not true without modification. We can never escape

the duality of our nature and free ourselves completely from |

physical necessities: in order to express our own ideas to our-
selves, it is necessary, as has been shown above, that we fix

them upon material things which symbolize them. But here §

the part of matter is reduced to a minimum. The object serv-
ing as support for the idea is not much in comparison with

the ideal superstructure, beneath which it disappears, and also,

it counts for nothing in the superstructure. This is what that
pseudo-delirium consists in, which we find at the bottom of
so many collective representations: it is only a form of this
essential idealism.*! So it is not properly called a delirium, for

the ideas thus objectified are well founded, not in the nature §
of the material things upon which they settle themselves, but §

in the nature of society.

& Thus we see how erroneous those thJ:_Ql.'lES ara w]_':i!;:l'l, like the geo-
graphical materfalism of Hatzel {see especially hiz Politische Geographie),

seck to derive all soclal life from its material foundation (either cconomic

or territorial), They commit an ecror precisely sf.milla.r to the one committed
by Maudsley in individual psychology. Just as this latter reduced all the

psvchicnl life of the individual to a mere epiphenomenon of his physiologieal |

i 1ce the whole psychical life of the group to its physical
Eﬂ:::' t};:f :ﬁ:: lf?ugilf:nt ideas mcpr\eallues and Fs:-rr.-as.l and that nnl_le_;;:i-.-g
representations are foroes even more powerful and active Ehnn individual
representations. On this point, see our Rc-prén:lraulons individuelles et rep-
résentations collectives, in the Revue de Méophysique et de Morale, May,
1884,

" minder, it will have the same value whether it is entire or not.
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We are now able to understand how the totemic principle,

band in general, every religious force, comes to be outside of
the object in which it resides.42 It is because the idea of it is

in no way made up of the impressions directly produced by

 this thing upon our senses or minds. Religious force is only

the sentiment inspired by the group in its members, but pro-

jected outside of the consciousnesses that experience them, and

objectified. To be objectified, they are fixed upon some object
which thus becomes sacred; but any object might fulfil this

 function. In principle, there are none whose nature predestines

them to it to the exclusion of all others; but also there are
none that are necessarily impossible.®* Everything depends

pon the circumstances which lead the sentiment creating

religious ideas to establish itself here or there, upon this point
or upon that one. Therefore, the sacred character assumed by
an object is not implied in the intrinsic properties of this lat-

 ter: it is added to them. The world of religious things is not

one particular aspect of empirical nature; it is superimposed
upon it

This conception of the religious, finally, allows us to explain
an important principle found at the bottom of a multitude of

. myths and rites, and which may be stated thus: when a sacred -

thing is subdivided, each of its parts remains equal to the thing
itself. In other words, as far as religious thought is concerned,
the part is equal to the whole; it has the same powers, the same
efficacy. The debris of a relic has the same virtue as a relic in
good condition, The smallest drop of blood contains the same

b active principle as the whole thing. The soul, as we shall see,
¢ may be broken up into nearly as many pieces as there are or-

gans or tissues in the organism; each of these partial souls is
worth a whole soul. This conception would be inexplicable if
the sacredness of something were due to the constituent prop-

¢ erties of the thing itself; for in that case, it should vary with

this thing, increasing and decreasing with it. But if the virtues
it is believed to possess are not intrinsic in it, and if they come
from certain sentiments which it brings to mind and sym-

' bolizes, though these originate outside of it, then, since it has

no need of determined dimensions to play this rile of re-

T B s v o T aE=the RN T m . o mfaes T

4 8ee above, pp. 216 and 222,

#Even the excreta have a religious character. See Preuss, Der Ursprung
der Religion und Kunst, especially ch. ii, entitled Der Zouber der Defdkation
(Globus, LXXXVI, pp. 325 £.).
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A negligence of the ritual acts in the same way. It, too, is a
menace for the group; it touches it in its moral existence for
it touches it in its beliefs. But if the anger which it causes is
affirmed ostensibly and energetically, it compensates the evil
which it has caused. For if it is acutely felt by all, it is because
the infraction committed is an exception and the common
faith remains entire. So the moral unity of the group is not
endangered. Now the penalty inflicted as an expiation is only
a manifestation of the public anger, the material proof of its
unanimity. So it really does have the healing effect attributed
to it. At bottom, the sentiment which is at the root of the real
expiatory rites does not differ in pature from that which we
have found at the basis of the other piacular rites: it is a sort
of irritated sorrow which tends to manifest itself by acts of
destruction. Sometimes it is assuaged to the detriment of him
who feels it; sometimes it is at the expense of some foreign
third party. But in either case, the psychic mechanism is es-
sentially the same.5®

4

One of the greatest services which Robertson Smith has
rendered to the science of religions is to have pointed out the
ambiguity of the notion of sacredness.

igious forces are of two sorts. Snw_ﬁc_@,ﬁgcnt,
guardians of the physi oral order, dispensers of life
and health and all the qualities which men esteem: this is the
case with the totemic principle, spread out in the whole
species, the mythical ancestor, the animal-protector, the civi-
lizing heroes and the tutelar gods of every kind and degree.
It matters little whether they are conceived as distinct per-
sonalities or as diffused energies; under either form they fulfil
the same function and affect the minds of the believers in the
same way: the respect which they inspire is mixed with love
and gratitude. The things and the persons which are normally
connected with them participate in the same sentiments and
the same character: these are holy things and persons. Such
are the spots consecrated to the cult, the objects which serve
in the regular rites, the priests, the ascetics, etc.—On the
other hand, thege are evil and jmpure powers, productive of
disorders, causes of qeatn and sickness, instigators of sacrilege.
The only sentiments which men have for them are a fear into

5 Cf, what we have said of expiation in our Division du travail sociald,
pp. 04 .
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which horror generally enters. Such are the forces upon which
and by which the sorcerer acts, those which arise from COrpses
or the menstrual blood, those freed by every profanation of
sacred things, etc. The spirits of the dead and malign genii of
every sort are their personified forms.

Between these two categories of forces and beings, the con-
trast is as complete as possible and even goes into the most
radical antagonism. The good and salutary powers repel to a
distance these others which deny and contradict them. There-
fore the former are forbidden to the latter: any contact be-
tween them iz considered the worst of profanations. This is
i the typical form of those interdicts between sacred things of

.‘ pointed out.5® Women durin

different species, the existence of which we have already
g menstruation, and especially at its
beginning, are impure; so at this moment they are rigorously
sequestered; men may have no relations with them.%" Bull-
roarers and churinga never come near a dead man,% A sac-
rilegious person is excluded from the society of the faithful:
access to the cult is forbidden him. Thus the whole religious
life gravitates about two contrary poles between which there
is the same opposition as between the pure and the impure, the
saint and the sacrilegious, the divine and the diabolic.

But while these two aspects of the religious life oppose one
'annther, there is a close kinship between them. In the first
place, both have the same relation towards profane beings:
these must abstain from all contact with impure things just
as from the most holy things. The former are no less forbid-
den than the latter: they are withdrawn from cireulation alike,

This shows that they too are sacred. Of course the sentiments
inspired by the two are not identical: respect is one thing,
disgust and horror another. Yet, if the gestures are to be the
same in both cases, the sentiments expressed must not differ in
nature. And, in fact, there is a horror in religious respect,
especially when it is very intense, while the fear inspired by
malign powers is generally not without a certain reverential
character. The shades by which these two attitudes are differ-
entiated are even so slight sometimes that it is not always easy
to say which state of mind the believers actually happen to be

% See above, p, 330,

% Spencer and Gillen, MNat, Tr., p. 460; Ner. Tr., p. 801; Roth, North
Queensland Ethnography, Bulletin No. 5, p. 24. It is useless to multiply ref-
erences for so well-known a fact,

™ However, Spencer and Gill
on the head of the dend man (
I unigue and aboor
it {II, p. 79).

en cite one case where churinga are placed
Nat. Tr., p. 156), But they admit that the fact
mal (ibid., p. 157), while Strehlow energetically denies

i
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in, Among certain Semitic peoples, pork was forbidden, .bu!'t
it was not always known exactly whether this was beca.q?;: 1f
was a pure or an impure thing% and th.&;1 :s:tl_ne may be said o
number of alimentary interdictions.
) vl?:l}tr It?.lregrz is more to be said; it very frequently happens
that an impure thing or an evil power b_ccomes a holy th;.'ng
or a guardian power, without chgngmg its nature, throug 3
simple modification of external circumstances. We I?:w!a ]seet
how the soul of a dead man, whml-{ is a dlteadful principle a
first, is transformed into a protecting genius as soon as tEﬁ
mourning is finished. Likewise, the corpse, which begins ]é'
inspiring terror and aversion, is later regarded as a venlerzct]tg
relic: funeral anthropophagy, which is t‘reguently practise ::T;
the Australian societies, is a pr:mfl of this Lranst’arrrl'mu:m. 1
The totemic animal is the prt-em{nclnlly sacred being; bu
for him who eats its flesh upduly, it is a cause of death.r In
a general way, the sacrilegious person is mﬂrﬂl?" a profane
one who has been infected with a tlbenevullent Fehgmus forla_:l:c.
This changes its nature in changing its habitat; it defiles mt. er
than sanctifies.® The blood issuing from the genital organs
of a woman, though it is evidently as impure as that of me:;;
struation, is frequently used as a remE(li}r ags_unst smkness_. {
The victim immolated in expiatory sacnﬁcestm charged w_llh
impurities, for they have concenu:amd upon it the sins wh“.:
were to be expiated. Yet, after it has been Islaughterei, its
flesh and blood are employed fur_lhe most pious uses.” _Dn
the contrary, though the communion is generally a Irehgmus
operation whose normal function is to cun&ecra‘te, it some-
times produces the effects of a sacrilege. In certain cases, the
persons who have communicated are forced to flee from Dm:':
another as from men infected with a plague. One would say
that they have become a source of Idange;ous contamination
for one another: the sacred bond which unites them also sepa-
rates them. Examples of this sort of communion are numerous
in Australia. One of the most t‘ypicﬂ hasdbeeu observed a'm?ngt
the Marrinyeri and the neighbouring tribes. When an infan

0 Smith, Rel. of Semites, p. 153; cf. p. 446, the additional note, Holiness,
Uncleanness and Taboo. ; i S B

“ itt, Nat, Tr., pp. 448-450; Brough Smyth, I, pp. s i D
P B‘Tﬂng;:t ];, P ﬂﬂFHnm, North Queensland Ethn., Bull. Mo, 89, in Hec.
nfl the Austral, Museum, VI, No. 5, p. 367.

“ Ses above, p. 360, 5 2

it R Loy Rdgrfbind By inkled the altar with the blaod

he Hebrews, for example, they sprinkled ¢ !

i mtrimzzgl.:t:ry VE::im {Lev. iv, 5if.): they '|-_|11_rm.-d_ thumﬂegﬂ: .Lr!-:i used
products of this combustion to make water of purification (Numb. xix).
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The explanation of piacular rites which we have proposed
enables us to reply to this double question.

We have seen, in fact, that the evil powers are the product
of these rites and symbolize them. When a society is going
through circumstances which sadden, perplex or irritate it, it
exercises a pressure over its members, to make them bear
witness, by significant acts, to their sorrow, perplexity or
anger. It imposes upon them the duty of weeping, groaning or
inflicting wounds upon themselves or others, for these collec-
tive manifestations, and the moral communion which they
show and strengthen, restore to the group the energy which
circumstances threaten to take away from it, and thus they en-
able it to become settled. This is the experience which men |
interpret when they imagine that outside them there are evil’
beings whose hostility, whether constitutional or temporary,
can be appeased only by human suffering. These beings are
nothing other than collective states objectified; they are so-
ciety itself seen under one of its aspects. But we also know
that the benevolent powers are constituted in the same way;
they, too, result from the collective life and express it; they,
too, represent the society, but seen from a very different atti-
tude, to wit, at the moment when it confidently affirms itself
and ardently presses on towards the realization of the ends
which it pursues. Since these two sorts of forces have a com-
mon origin, it is not at all surprising that, though facing in
opposite directions, they should have the same nature, that
they are equally intense and contagious and consequently for-
bidden and sacred. .

From this we are able to understand how they change intch
one another. Since they reflect the abjective state in which
the group happens to be, it is enough that this state change for
their character to change. After the mourning is over, the
domestic group is re-calmed by the mourning itself; it regains
confidence; the painful pressure which they felt exercised over
them is relieved; they feel more at their ease. So it seems to
them as though the spirit of the deceased had laid aside its
hostile sentiments and become a benevolent protector. The
other transmutations, examples of which we have cited, are to

understood the meaning of the rite that the sacrosanct animal was con-
sidered impure (op. cit., pp. 347 £.). But it is inadmissible that beliefs and
practices ag universal as these, which we Hnd at the foundation of the ex-
platory sacrifice, should be the product of a mere error of interpretation, In
fact, we cannot doubt that the explatory victlm was charged with the im-
purity of the sin. We have shown, moreover, that these tronsformations of
the pure into the impure, or the cootrary, are to be found in the most in-
ferior societies which we know.
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be explained in the same way. As we have already shown, the
sanctity of a thing is due to the collective sentiment of which
it is the object. If, in violation of the interdicts which isolate
it, it comes in contact with a profane person, then this same
sentiment will spread contagiously to this latter and imprint
a special character upon him, But in spreading, it comes into
a very different state from the one it was in at first. Offended
and irritated by the profanation implied in this abusive and
unnatural extension, it becomes aggressive and inclined to de-
structive violences: it tends to avenge itself for the offence
suffered. Therefore the infected subject seems to be filled with
a mighty and harmful force which menaces all that ap-
proaches him; it is as though he were marked with a stain or
blemish. Yet the cause of this blemish is the same psychic
state which, in other circumstances, consecrates and sanctifies.
But if the anger thus aroused is satisfied by an expiatory rite,
it subsides, alleviated; the offended sentiment is appeased and
returns to its original state. So it acts once more as it acted
in the beginning; instead of contaminating, it sanctifies. As it
continues to infect the object to which it is attached, this
could never become profane and religiously indifferent again.
But the direction of the religious force with which it seems
to be filled is inverted: from being impure, it has become pure
and an instrument of purification.

In résumé, the two poles of the religious life correspond to
the two opposed states through which all social life passes.
Between the propitiously sacred and the unpropitiously sacred
there is the same contrast as between the states of collective
well-being and ill-being. But since both are equally collective,
there is, between the mythological constructions symbolizing
them, an intimate kinship of nature. The sentiments held in
common vary from extreme dejection to extreme joy, from
painful irritation to ecstatic enthusiasm; but, in any case, there
i5 a communion of minds and a mutual comfort resulting
from this communion. The fundamental process is always the
same; only circumstances colour it differently. So, at bottom,
it is the unity and the diversity of social life which make the
simultaneous unity and the diversity of sacred beings and things.

This ambiguity, moreover, is not peculiar to the idea of
sacredness alone; something of this characteristic has been
found in all the rites which we have been studying. Of course
it was essential to distinguish them; to confuse them would
have been to misunderstand the multiple aspects of the re-
ligious life. But, on the other hand, howsoever different they

U S S |
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may be, there is no break of continuity between thsI:m. me:.
on the contrary, they overlap one another and may even rh-
place each other mutually. We have already shown how tha
rites of oblation and communion, the imitative rucs‘and (; 2
commemorative rites frequently fulfil the same function. Une
might imagine that the negativ_r:‘cult, at least, would be ﬂ:?nri
sharply separated from the positive cult; yet we_hn-.'e §e,enh a
the former may produce positive effects, 1dent1c§l with tf ose
produced by the latter. The same results are oht?.tned b); asts,
abstinences and self-mutilations as by communions, oh. E.‘HOT
and commemorations. Inversely, offerings and sacnhf:mtxr]uﬁ ¥
privations and renunciations of every sort. The mmmufl}b 5;
tween ascetic and piacular rites is even more apparent: ]D.
are made up of sufferings, accepted or undergone, to wﬁ{c 1 tdtl-:;
analogous efficacy is attributed. Thus the practices, il e1
beliefs, are not arranged in two separaie classes. Hci'f;sower
complex the outward manifestations of the religious lite r[m',r
be, at bottom it is one and simple. It responds Icver;,rwhen. to
one and the same need, and is everywhere den'lfed _fmm ::n'r.m
and the same mental state. In all its forms, its o?;ect is to Taise
man above himself and to make him lead a 11f|31 superior 10
that which he would lead, if he followed only his own mldl.*
vidual whims: beliefs express this life in representations; rites
organize it and regulate its working.




